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Abstract
Going by biblical creation story, dressing whose original function is to cover human
nakedness, is one of the earliest inventions of mankind and God. Over time, the original
purpose was corrupted with human inordinate desires for aesthetic extravagancy and sexual
profanity. Dressing is part of human culture but differs from one culture to another.
However, it is now common to see people dress in culturally unacceptable ways, sometimes
revealing part(s) of their nakedness. This observation informs the need for addressing this
immoral trend, especially in Nigerian Pentecostal Churches as it is common to find all sorts
of outrageous, extravagant, flamboyant, expensive, sexually offensive dressings in such
Churches. Descriptive survey research design was adopted for this study to investigate the
views of Christians who are members of Pentecostal and Mission churches in Ibadan on
male/female dressing to Church. A pilot tested researcher-designed questionnaire was used
to gather information. Six research questions and corresponding hypotheses were answered
and tested respectively. Findings reveal the meaning of indecent dressing, biblical principles
on dressing, contemporary reasons for dressing, specific indecent dressings in Pentecostal
Churches and their effects particularly on Church members. Moreover, respondents across
Pentecostal and Mission Churches expressed same views on the aforementioned findings. In
view of these findings, the paper recommends that stakeholders, especially Church officials
and members, should live by example by desisting from overtly or covertly promoting
indecent dressing patterns in Nigerian Pentecostal and Charismatic Churches.
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Introduction
Dress or dressing, from biblical account of the second creation story in Genesis 2:4-3,

started after the ‘Fall’ of mankind. The account clearly revealed that dressing was primarily
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intended to cover human physical nakedness. The first tool used as clothing was leaves,
followed by animal skin. Common sense as well as science revealed that the latter (animal
skin, which was God’s invention) was a better by far coverage of human nakedness than
leaves. To buttress this, Onwochi (2012) described the leave cloth made by Adam and Eve as
porous (there is possibility of seeing through it), ephemeral (short lasting), and too
cumbersome to keep holding the leaves in place with their hands. According to the author,
animal skin was a more effective means of covering because it would last longer, keep
warmer and less cumbersome. This account indicates that God wanted proper covering for
human nakedness.

As creative beings, mankind took a clue from God’s invention of animal skin and
thereafter started making cloth from animal wools. As science, technology and civilization
progress, mankind developed the art and science of making cloth from cotton (a product of
plant). By all standards, wool and cotton cloths have been found to be even more effective
for proper human covering than the leaves and animal skin cloths. Apart from their intrinsic
value of proper covering, they (wool and cotton cloths) have extrinsic values of enhancing
human beauty and fitness. These materials can be manufactured and designed to suit different
purposes, whether sacred or secular, noble or ignoble, decent or indecent. In this respect,
there is what the Bible calls the dressing of a harlot (Proverb 7:10). Putting on such a dress,
Tamar, Judah’s daughter-in-law, was able to convince her father-in-law that she was indeed a
harlot which led to the sin of prostitution and incest (Genesis 38:15). Hence, the slogan that
‘one would be addressed the way one is dressed’ seem very true. Tamar was addressed as a
harlot because she dressed as one.

Dressing is part of human culture. Since human culture is not monolithic then
dressing patterns differ from one culture to another. Dress reveals culture. In this respect, the
daughters of Jethro identified Moses as an Egyptian whereas he was a Hebrew. However, this
does not imply that Egyptian culture or dressing is better than Hebrews’. Such a position is
tantamount to culture pride or ethnocentrism, which is not part of the intention of the paper.

Another important issue is gender role of dressing. The Bible seems clear enough that
God demands clear gender distinction in dressing (Deuteronomy 22:5). Moreover, a close
examination of Bible customs and manners with respect to dressing revealed that there was
no much difference between male and female dress in Jewish culture. According to Onwochi
(2012), both men and women, in Biblical times, wore a loose woollen robe like cloak or
mantle as an outer garment yet the difference between male and female dressing, though
small, was distinctive. Though on a small scale, the Biblical dressing pattern clearly
differentiated male from the female gender. The slight difference between male and female
dress in Jewish culture is similar to the slight difference between male and female
trouser/shirts that are very common and popular today. Hence, this understanding seems to
sufficiently justify female trousers and shirts, a very common female dress in our generation,
as lawful and expedient.
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In this context of this paper, indecent dress to church, exclude decent male/female
trousers/shirts but include any dress (whether transparent, tight fitting, expensive or not) that
does not completely cover the body from the lower neck down to the knees. In other words,
any dress that reveals male/female thigh, hips, navel and breast is indecent. Exceptions to this
understanding include some sport wears which, of course, are not worn to churches.
Moreover, this paper upholds the assertion of Duruh (2014) that good dressing (especially to
church) should cover the appropriate places whether one bends down, stand up or sit down.
This assertion is acceptable because Biblical dressing entails proper covering.

However, there three views among Nigerian Christians about dressing (traditional,
moderate and liberal). The traditional view is based on conservative theology that believes
that the primary purpose of dressing is complete covering of human nakedness. Thus, only
dressing (whether western or traditional) that meet this standard is approved. The liberal view
is based on liberal theology that believes that the primary purpose of dressing is
aesthetic/beauty. The moderate view believes that dressing is not only meant for covering but
also for beauty. Scholars such as Olademo (2014) and Duruh (2014) agreed that, in general,
Mission Churches still maintain the traditional stance which is a very conservative way of
dressing, while AICs still maintain the moderate stance which is a middle way or a
compromise between the traditionalists and the libertarians’ position whereas the Pentecostal
churches hold liberal stance which is a more permissive way of dressing. Olademo (2014)
specifically, asserted that the ‘dress code in many Pentecostal churches could be described as
unbridled, daring and revealing; and this concerns the female more’. Bankole (2014) added
that Pentecostals are generally more liberal on issues like dressing, dancing and general
social life. It is common to find all sort of outrageous, extravagant, flamboyant, expensive,
sexually offensive dressings in Pentecostal Churches. Nevertheless, it is pertinent for this
paper to observe that the Mission churches and AICs are rapidly becoming ‘pentecostalised’
in many issues including dressing.

There are three main types of churches in Nigeria namely Orthodox/Mission
Churches, African Independence Churches (AICs) and Pentecostal/Charismatic Churches.
Mission churches are those established by the European missionaries in Nigeria from 1842
and thus adhere to European brand of Christianity.  Examples include Catholic, Baptist,
Methodist and Anglican churches. This paper compares the views of Pentecostal and Mission
Churches on dressing. AICs are home grown prophetic, spiritual and prayer churches which
prioritize African cultural perspectives in the propagation and practice of the Christian
message (Olademo, 2014). Examples include Christ Apostolic Church, Cherubim and
Seraphim Movement, the Church of the Lord (Aladura), Celestial Church of Christ, and
others who break away from these. Pentecostal churches, the focus of this paper, arechurches
that stress the doctrine of Spirit baptism as well as the manifestation of other gifts of the Holy
Spirit.

Three kinds of Pentecostalism are usually identified: Classical Pentecostalism,
Indigenous Pentecostal groups and Charismatic Pentecostal/Neo-Pentecostalism. Classical
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Pentecostalism, according to Ojo (2014), are foreign Pentecostal churches brought to Nigeria
in the 1930s and 1940s. Examples include Foursquare Gospel church, The Apostolic Faith
Mission, The Apostolic Church and Assemblies of God Church. Indigenous Pentecostal
churches are home grown Pentecostal churches that started between 1940s and 1960s.
Examples include Salem Gospel Mission, Gospel Faith Mission and the Redeemed Christian
Church of God (RCCG). Charismatic/Pentecostal churches, also called Independence
Charismatic Churches or Neo-Pentecostal churches are churches that emerged from a revival
on the university campuses in the 1970s. Examples include Scripture Union (SU), Deeper
Life Bible church, Church of God Mission, Living Faith World Outreach (Winners’ Chapel),
Christ Life Church, Mountain of Fire and Miracle.

Statement of the Problem
Pentecostal churches that emerged before 1980s like the Scripture Union (SU) and

Deeper Life can be described as holiness movement which stressed piety and poverty (Rapu,
2014). They are very ascetic and frown at worldliness in dressing. They stressed
eschatological theology and tended to live in that expectation. They are apolitical as they put
sharp distinction between sacred and secular. They showed little or no interest in public life.
They practiced conservative theology in all issues including dressing. But post 1980s
Pentecostal churches in Nigeria (aptly called neo-Pentecostalism) are direct opposite in that
they are more or less prosperity movements. Ojo (2014) asserted that the pioneer of Neo-
Pentecostalism in Nigeria is Benson Idahosa, founder of the Church of God Mission
Incorporated. “Idahosa consecrated David Oyedepo (founder of Living Faith Church) in
August 1988 as the Pentecostal Bishop of Northern Nigeria, and in the following decades
Oyedepo added more flavour and flamboyance to the prosperity gospel” (Ojo, 2014).  These
two neo-Pentecostal pioneer preachers led others away from puritanical ethics to prosperity
ethics. Since then Nigerian Pentecostal Churches started embracing affluence and influence
as an index of grace and right standing with God rather than piety and poverty. Attention
shifted from ‘ethics and national regeneration to wealth and its utility (Ojo, 2014).
Pentecostal churches started promoting the idea of religious entrepreneurship to the detriment
of holiness ethos. In other words, attention shifted from personal conduct (in issues including
dressing) to wealth accumulation. Moreover, they now show active interest in politics
believing that Christians should be blessed ‘here and now’ rather than hereafter. Thus,
Nigerian Pentecostalism that began with kingdom-of-God perspective before 1980s has
successfully transited to personal-kingdom building. Caught in the net of secularism and
materialism, they are, as Duru (2014) rightly observed, now worldlier than the Mission
Churches, which they once condemned. They have used liberation theology to promote not
only prosperity gospel but also female/male indecent dressing because, as they usually say
‘where the spirit of God is, there is liberty’; and that God looks at the heart and not dressing
(Duru, 2014). In view of this, the author further asserted that the advent of Pentecostalism
introduced something new in the Nigerian church especially in the area of female dressing.
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Supporting this assertion, Olademo (2014) specifically asserted that the ‘dress code in many
Pentecostal churches could be described as unbridled, daring and revealing; and this concerns
the female more’. Bankole (2014) added that Pentecostals are generally more liberal on
issues like dressing, dancing and general social life. Hence, it is common to find all sort of
outrageous, extravagant, flamboyant, expensive, sexually offensive dressings in Pentecostal
churches.

Research Questions
1. What are the meanings of indecent dressings in Nigerian Pentecostal and Mission

Churches?
2. What are the biblical principles on dressing according to Nigerian Pentecostal and

Mission Churches?
3. What are the contemporary reasons for dressing in Nigerian Pentecostal and Mission

Churches?
4. What specific dressing patterns constitute indecent dressing in Nigerian Pentecostal

and Mission Churches?
5. What are the effects of indecent dressing patterns on Nigerian Pentecostal and

Mission Churches?
6. What are the roles of stakeholders in curbing indecent dressing in Nigerian

Pentecostal and Mission Churches?
Null Hypotheses

1. There is no significant difference between the views of Pentecostal and Mission
Church members on the meanings of indecent dressing.

2. There is no significant difference between the views of Pentecostal and Mission
Church members on the biblical principles on dressing.

3. There is no significant difference between the views of Pentecostal and Mission
Church members on the contemporary reasons for dressing.

4. There is no significant difference between the views of Pentecostal and Mission
Church members on specific dressing patterns constituting indecent dressing.

5. There is no significant difference between the views of Pentecostal and Mission
Church members on the effects of indecent dressing.

6. There is no significant difference between the views of Pentecostals and Mission
Church members on the role of stakeholders in curbing indecent dressing.

Methodology
Descriptive survey research design was adopted for this study to investigate the views

of Christians who are members of Pentecostal and Mission Churches in Ibadan on
male/female dressing to church. This design is ideal for this study because it involves
collecting and describing data obtained from a sample of population. Christians in Nigeria
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constitute the population of study but the target population was Protestants. However,
Protestant Mission Churches were involved in order to facilitate comparative analysis.
Wikipedia (2014) submitted that Christians constitute 48.2% of the Nigerian population out
of which Protestants make up 15% of the Nigerian population, Catholics 13.7%, and other
Christians 19.6%. Hence, 15% of an estimated 160 million yield 24 million Protestants in
Nigeria. From this, a tiny sample of 1200 adult male and female respondents (consisting of
600 Pentecostal and 600 Mission Church members) was randomly selected from Ibadan
metropolis through proportionate random sampling technique. A structured questionnaire on
a rating scale with four response options of Strongly Disagree (SD), Disagree (D), Agree (A)
and Strongly Agree (SA) was used to elicit information from respondents. The content of the
questionnaire was generated from literature review. The instrument was vetted and received
face validation from experts in Department of Religion, University of Ilorin.

Pilot study, using test and re-test method, was conducted with 75 respondents
(consisting of 40 Pentecostal and 35 Mission Church members) in Ilorin metropolis to
determine the instrument’s reliability. The scores of the first test were correlated with the
scores of the second test using Pearson Product Moment Correlation Coefficient formula and
reliability index of 0.71 was obtained. For the actual study conducted in Ibadan, a total of
1,500 copies of the instrument was printed and distributed but only 1,364 were successfully
retrieved, out of which only 1,200 correctly filled copies were used for this study. Six
research questions were raised and six corresponding hypotheses were formulated to guide
the study. Data collected were analyzed using weighted mean ratings (with criterion mean of
2.50) to answer the research questions and grand mean ratings (with criterion grand mean
range of 0.0 to 0.9) to test the research hypotheses. For the research questions, mean rating
less than 2.50 (that is, the criterion mean) indicate disagreement while mean rating above it
indicate agreement. For the research hypotheses, grand mean values whose difference falls
within 0.0-0.9 (that is, the criterion grand mean) indicate no significant difference whereas
grand mean values whose difference falls across the range (0.0-0.9) indicate significant
difference.

Research Question 1: What are the meanings of indecent dressings in Nigerian Pentecostal
and Mission Churches?
The answer to the research question is presented in table 1.

Table 1: Mean ratings of the Responses of Pentecostals and Mission Church members on the
meaning of indecent dressing. n=1,200
s/n Item statement on the meaning of indecent

dressing
Xp Rmk Xm Rmk

Indecent dressing are:
1. Dressing in a way that is likely to offend people. 3.06 A 3.50 SA
2. Dressing in a morally unacceptable outfit for a given 3.56 SA 3.20 A
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occasion.
3. Dressing that deviates from acceptable code in a

particular culture.
3.06 A 3.00 A

4. Dressing that is seductive or sexually offensive 3.81 SA 3.40 A
5. Outfit that shows too much part of the body such as

breasts, buttock and even underwear.
3.81 SA 3.53 SA

6. Dressing that is disgusting or provocative. 3.87 SA 3.56 SA
Grand mean 3.52 SA 3.36 A

Key: N=number of respondents, Xp=mean of Pentecostals, Xm=mean of Missioners

Item by item analysis of the six items in table 1 revealed that no mean value (under
the Xp and Xm columns) falls below the criterion mean of 2.5. Hence, respondents
(Pentecostal and Mission Church members) agree or strongly agreed that the items are indeed
the meanings of indecent dressing. However, items 5 and 6 were the leading concepts of
indecent dressing.

Research Question 2: What are the biblical principles on dressing according to Nigerian
Pentecostal and Mission Churches?
The answer to the research question is presented in table 2.

Table 2: Mean ratings of the Responses of Pentecostal and Mission Church members on
biblical principles on dressing. n=1,200
s/n Item statement on biblical principles on dressing Xp Rmk Xm Rmk

Bible teaches that:
1. We should dress to cover our nakedness. 3.17 A 3.06 A
2. Dressing is meant for gender differentiation. 3.17 A 3.75 SA
3. Dressing should be modest. 2.50 A 3.37 A
4. Dressing should not be a source of pride. 3.67 SA 3.00 A
5. We should regard inner qualities/beauty above

outward qualities/beauty.
3.50 SA 3.06 A

6. Character is much more valuable than beautiful
dressing.

3.17 A 3.75 SA

Grand mean 3.19 A 3.33 A
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Key: N=number of respondents, Xp=mean of Pentecostals, Xm=mean of Missioners

Item by item analysis of the six items in table 2 revealed that no mean value (under
the Xp and Xm columns) falls below the criterion mean of 2.5. Hence, respondents
(Pentecostals and Mainliners) agree or strongly agreed that the items are indeed biblical
principles on dressing.

Research Question 3: What are the contemporary reasons for dressing in Nigerian
Pentecostal and Mission Churches?
The research question is answered and reported in table 3.

Table 3: Mean ratings of the Responses of Pentecostal and Mission Church members on
contemporary reasons for dressing. n=1,200
s/n Item statement on contemporary reasons for

dressing
Xp Rmk Xm Rmk

Moral Justification for dressing are:
1. To cover one’s nakedness. 3.33 A 3.50 SA
2. To reveal one’s culture. 3.50 SA 3.56 SA
3. To reveal one’s religion. 3.00 A 3.12 A
4. To protect oneself against the vicissitude of weather. 3.00 A 3.39 A
5. To conform to the ethical code of one’s profession

(e.g, doctor’s, nurse’s and lawyer’s uniform).
2.75 A 3.50 SA

6. To differentiate male and female sexes. 2.83 A 2.83 A
Grand mean 3.06 A 3.31 A

Key: N=number of respondents, Xp=mean of Pentecostals, Xm=mean of Missioners

Item by item analysis of the six items in table 3 also revealed that no mean value
(under the Xp and Xm columns) falls below the criterion mean of 2.5. Hence, respondents
(Pentecostals and Mainliners) agree or strongly agreed that the items are indeed the moral
reasons for dressing. However, item 2 is the leading moral justification for dressing.

Research Question 4: What specific dressing patterns constitute indecent dressing in
Nigerian Pentecostal and Mission Churches?
The answer to the research question is presented in table 4.

Table 4: Mean ratings of the Responses of Pentecostal and Mission Church members on
specific dressing patterns constitute indecent dressing. n=1,200
s/n Item statement on specific dressing patterns constitute

indecent dressing
Xp Rmk Xm Rmk

1. Skinny jeans (trousers made of jean materials that show
the contours and every shape).

2.68 A 3.13 A

2. Body hugs (that is, sleeveless tops). 3.80 SA 3.27 A
3. Altar neck or backless (blouse that has a rope that is tied

on the neck and the back is completely exposed as low as
3.10 A 2.80 A
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near the waist).
4. Hot pant (a low waist jean). 3.29 A 2.98 A
5. Bum short and water legging with short tops(it is a very

tight or knickers).
3.23 A 3.12 A

6. Boob-tube or show me your chest (which has a top that is
deliberately paddled to prop up and thus exposes the
breast).

3.60 SA 3.78 SA

7. Spaghetti wears (this is a tight dress with a top with very
tiny hands that exposes the body and part of the breast).

3.67 SA 3.35 A

8. Pencil jeans  or trousers (it gives a pencil shape from hips
down to the legs; usually tight around the hips and waist
region to expose features of the body)

2.58 A 3.03 A

9. Top above the hips, and skirts above the knees. 3.53 SA 2.83 A
10. Tattered jeans and jeans with holes. 3.31 A 2.92 A
11. Transparent and see-through dresses. 3.31 A 3.17 A
12. T-shirts with obscene inscriptions. 3.31 A 3.26 A
13. Earth level/sagging trousers/yansh. 3.25 A 3.38 A
14. Wearing of hearings, hair plaiting or weaving (or punk

hair style) by male worshippers.
3.50 SA 3.37 A

Grand mean 3.29 A 3.17 A
Key: N=number of respondents, Xp=mean of Pentecostals, Xm=mean of Missioners

Item by item analysis of the eight items in table 4 revealed that no mean value (under
the Xp and Xm columns) falls below the criterion mean of 2.5. Hence, respondents
(Pentecostals and Mainliners) agree or strongly agreed that the items are indeed male/female
indecent dressing patterns to/in church. However, item 6 is the leading indecent dressing
pattern.

Research Question 5: What are the effects of indecent dressing patterns on Nigerian
Pentecostal and Mission Churches?
The answer to the research question is presented in table 5.
Table 5: Mean ratings of the Responses of Pentecostal and Mission Church members on the
effects of indecent dressing pattern.n=1,200

s/n Item statement on the effects of indecent dressing
patterns

Xp Rmk Xm Rmk

1. It can cause unnecessary arousal of sexual feelings 3.16 A 3.85 SA
2. It can cause unnecessarily trigger of sexual harassment

and even rape.
3.82 SA 3.02 A

3. It can cause causing unnecessary personal inconvenience
to the wearers.

3.61 SA 2.67 A

4. Sometimes, it brings shame to the users 3.83 SA 3.18 A
5. It can cause unnecessary distraction in the church. 3.77 SA 3.90 SA
6. Female indecent dressing is a source of temptation

especially to male pastors.
3.83 SA 3.58 SA

7. It can promote immorality/fornication among church 3.78 SA 3.83 SA
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members
8. It can attract divine wrath and judgment on the guilty

members/church
2.89 A 2.63 A

Grand mean 3.58 SA 3.33 A
Key: N=number of respondents, Xp=mean of Pentecostals, Xm=mean of Missioners

Item by item analysis of the eight items in table 5 revealed that no mean value (under
the Xp and Xm columns) falls below the criterion mean of 2.5. Hence, respondents
(Pentecostals and Mainliners) agree or strongly agreed that the items are indeed the effects of
female indecent dressing pattern. However, items 5, 6 and 7 were the leading effects of
female indecent dressing patterns on the church.

Research Question 6: What are the roles of stakeholders in curbing indecent dressing
patterns in Nigerian Pentecostal and Mission Churches?

The research question is answered and reported in table 6.

Table 6: Mean ratings of the Responses of Pentecostal and Mission Church members on the
Roles of stakeholders in curbing indecent dressing patterns.n=1,200
s/n Item Statement on the roles of stakeholders in curbing

indecent dressing to church
Xp Rmk Xm Rmk

1. Parents should be role model in dressing decently. 3.85 SA 3.71 SA
2. Parents should forbid their children from watching

romantic, lovemaking, immoral and corrupt films.
3.02 A 3.62 SA

3. Film makers should reflect and promote African or
Nigerian core values in their movies

3.82 SA 3.80 SA

4. Nigerian celebrities especially the females should be
modest and dress like the Nigerians that they are.

3.61 SA 3.80 SA

5. Nigerian Film and Video Census Board and other film
production regulatory bodies should rise up to their
responsibility of protecting the moral sanity of the nation.

3.54 SA 3.38 SA

6. As powerful agent of socialisation, the mass media (e.g,
radio, television, newspaper, magazines, etc) should stop
promoting indecent dressing.

3.59 SA 3.70 SA

7. Pastors should uphold biblical principles on dressing and
live by example.

3.64 SA 3.70 SA

8. Each church should have a dress code which members
should conform to in order to ensure appropriate dress to
church.

2.96 A 2.95 SA

Grand mean 3.50 SA 3.58 SA
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Key: N=number of respondents, Xp=mean of Pentecostals, Xm=mean of Missioners

Item by item analysis of the eight items in table 6also revealed that no mean value
(under the Xp and Xm columns) falls below the criterion mean of 2.5. Hence, respondents
(Pentecostals and Mainliners) agree or strongly agreed that the items are indeed the roles of
stakeholders in curbing indecent dressing to church. However, items 1, 3, 4, 5, 6 and 7 were
the leading roles of stakeholders in curbing indecent dressing to church.

Results of the Null Hypotheses
Table 7: Grand mean differences of opinions on Meaning of indecent dressing (HO1),
Biblical principles on dressing (HO2), Contemporary reasons for dressing (HO3), Specific
indecent dressing patterns (HO4), Effects of indecent dressing on the Church (HO5), and Roles
of stakeholders in curbing indecent dressing patterns (HO6)
Hypotheses N Xp Xm CRGM Xp-Xm Decision
HO1 1,200 3.52 3.36 0.0-0.9 0.16 (within) NS
HO2 1,200 3.19 3.33 0.0-0.9 0.14 (within) NS
HO3 1,200 3.06 3.31 0.0-0.9 0.25 (within) NS
HO4 1,200 3.29 3.17 0.0-0.9 0.12 (within) NS
HO5 1,200 3.58 3.33 0.0-0.9 0.25 (within) NS
HO6 1,200 3.50 3.58 0.0-0.9 0.08 (within) NS

Key: N= Number of respondents; Xp=Grand mean of Pentecostals; Xm=Grand mean of
Missioners; CRGM= Grand mean criterion range; [XP-XM]=absolute value of Grand mean
difference; NS=Not significant.

Table 7 indicates that there is no significant difference in the views of Pentecostal and
Mission Church members on the meaning of indecent dressing, biblical principles on
dressing, contemporary reasons for dressing, and specific indecent dressing patterns to
church, effects of indecent dressing patterns on the Church, and the roles of stakeholders in
curbing indecent dressing patterns. In other words, respondents expressed same views on the
aforementioned aspects.
Summary of Findings

1. Indecent dressing is dressing that is immoral, disgusting, provocative and seductive;
or, outfit that shows too much skin or part of the body such as breasts, buttock and
even underwear.

2. Bible maintains that inner beauty (character) is to be priced above outward beauty;
dressing should be modest and not a source of pride; and that dressing is meant to
cover human nakedness as well as for gender differentiation.

3. Contemporary reasons for dressing include gender differentiation, professional
identification, protection against weather, to cover human nakedness, reveal culture
and religion.

4. Indecent dressing patterns include skinny jeans, body hugs, altar neck, and hot pant,
bum short and water legging, boob-tube, and spaghetti and pencil jeans, transparent
and see-through dresses (especially by female worshippers), tattered jeans and jeans
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with holes, T shirts with obscene inscriptions, wearing of hearings, hair plaiting or
weaving (especially by male worshippers).

5. Effects of indecent dressing to church include shame, personal inconvenience, arousal
of sexual feelings, temptation to the male, sexual harassment or rape, distraction in
church, immorality in church and divine judgment.

6. Among others, the roles of stakeholders include living by example and non-
promotion of indecent dressing via mass media, film makers, Nigerian Film and
Video Census Board and Nigerian (female) celebrities.

Discussion of Findings
The foregoing findings have been collaborated in another contribution of Duruh

(2014) where the author also noted that the promoter of this indecent dressing is right from
the pulpit to the pews. She further asserted that ‘female pastors’ who should be custodians of
culture are now towing the same line of indecent dressing as they were seductive and
provocative dressing to church. The outcome of this study further found support in another
research by Oluwawunsi, Bongotons, and Ajiboye (2014) where indecent dressing was
empirically established as one of the corrupt practices in Nigerian Pentecostal/Charismatic
churches.

The result that Bible maintains that inner beauty (character) is to be priced above
outward beauty; and that dressing should be modest and not a source of pride; and that
dressing is meant to cover human nakedness as well as for gender differentiation, is well
corroborated by Grudem (1994). It is, however, worrisome that Christians continue to
disobey Biblical injunctions in this regard as Church attendance has become a thing of
fashion parade in many Christian circles. Some Christians have church befitting attires which
they wear to Church on Sundays in order to look saintly and world-befitting attires which
they wear to worldly occasions where they can hardly be recognised let alone addressed as
Christians.

Moreover, Grudem (1994) also corroborates the result that contemporary reasons for
dressing include gender differentiation, professional identification, protection against
weather, to cover human nakedness, reveal culture and religion. It stands to reason that
female can wear trousers as a professional uniform, or for protection against weather, or to
cover human nakedness. Christian youths who love to wears earrings, make their hair like
that of women, or talk, walk and behave like women are to be re-orientated in line with
biblical injunctions.

Different types of indecent dressing patterns as found in this paper have also been
observed by Duru (2014). Other scholars like Olademo (2014) and Onwochei (2012) have
made similar observations.In view of their observations, it is apt to suggest thatclothes like
skinny jeans, body hugs, altar neck, and hot pant, bum short and water legging, boob-tube,
and spaghetti and pencil jeans, transparent and see-through dresses (especially by female
worshippers), tattered jeans and jeans with holes, T shirts with obscene inscriptions, wearing
of hearings, hair plaiting or weaving (especially by male worshippers) should be banned in
Churches.

Failure to ban such dressings would bring not only the gospel but Christian religion
into disrepute andshame. It may retard the spread and impact of the Christian religion.
Evangelism may no longer be effective. Buttressing this, Duru (2014) asserts that indecent
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dress may cause personal inconvenience, arousal of sexual feelings, temptation to the male,
sexual harassment or rape, distraction in church, immorality in church and divine judgment.

The findings on the role of stakeholders have also been discussed more or less by
authors such as Duru (2014), Rapu (2014), Oluwawunsi, Bongotons, and Ajiboye (2014). It
cannot be over-emphasised that Christians, as light and salt of the world, must live by good
example in dressing.  In a similar vein, Harnack (1957) says “words affect nothing; it is the
power of the personality that stands behind them. Other stakeholders should adopt policy of
non-promotion of indecent dressing via mass media, film makers, Nigerian Film and Video
Census Board, and Nigerian (female) celebrities.

Recommendations
Based on the findings of this study, the following recommendations are pertinent

1. Church holiness and spiritual growth should be paramount to Christian religious
leaders even at the expense of Church numerical growth.

2. Parents and clergy should educate their subjects on what constitute decent and
indecent dressings in Nigerian Christian community. Education of character should
take place at both formal and informal levels.According to Orhunger (2004), ‘good
character consists of knowing the good, desiring the good, and doing the good’.
Deviant Christian youths should be patiently counselled and re-orientated.

3. Indecent dressing should be banned in the Churches. Modest dressing should be
popularized via mass media, films, and by Nigerian celebrities. Corporate institutions
who are in the habit of advertising their product using sexually arousing women
should desist from so doing. In fact, government should enforce the existing laws in
this regard to forestall such sexual abuses in the Nigerian society.

4. Since the Christian female fold is guiltier of indecent dressing, any female whose
dressing is sexually provocative should not be allowed into the Churches let alone
singing in the choir or acting as ushers. Of course, same treatment is applicable to
Christian male fold who are fond of indecent dressing.

5. More importantly, mass media should stop advertising indecent dressings. Influence
of modernism, westernisation, Americanization and civilization has to be checked and
curtailed in line with Nigerian religious and cultural values.

6. The need for moral development of the Nigerian society should spur all stakeholders
to declare war against indecent dressings in secular and religious institutions. Law
enforcement agencies should arrest and punish anyone whose dressing constitutes a
breach of public sanctity.

Conclusion
This paper has examined the meanings of indecent dressing, biblical principles on

dressing, contemporary reasons for dressing, specific indecent dressing patterns, effects of
indecent dressing on the church, and roles of stakeholders in curbing indecent dressing to
church. According to the study, the two categories of respondents (namely Pentecostal and
Mission Church members) agreed or strongly agreed on the items under each of the
foregoing aspects of the study. Moreover, Pentecostal and Mission Church members were
unanimous in their views on the meaning of indecent dressing, biblical principles on
dressing, moral justification for dressing, and specific indecent dressing patterns to church,
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effects of indecent dressing on the church, and the roles of stakeholders in curbing indecent
dressing to church.
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